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Chapter 24: 1-39 



For the Catholic Church, God's Revelation is found in Sacred Tradition, understood as 
God's Revealed Word handed down by the Living Teaching Authority established by 
Christ in the Church. That includes both Written Tradition (Scripture) and Unwritten 
Tradition received from Christ and handed down Orally by the Apostles and their  
Successors. The Church founded by Christ on Peter, and only that Church, has been 
Empowered by Christ to 'Interpret' His Teaching Authoritatively in His Name.  
 
Scripture is Inspired; Inspiration really means that God Himself is the Chief Author of 
the Scriptures. He uses a Human Agent, in so marvelous a way that the Human writes 
what the Holy Spirit wants him to write, does so without Error, yet the Human Writer 
is Free, and keeps his own Style of Language. It is only because God is Transcendent 
that He can do this - insure Freedom from Error, while leaving the Human Free. To say 
He is Transcendent means that He is above and beyond all our Human Classifications 
and Categories.  
 
Luke's gospel is a compilation of various interviews with eye-witnesses and close  
followers of Jesus (Luke 1:1-4). The author, Luke, probably did not become a  
Christian until several years after the death and resurrection of the Lord Jesus. He is 
first mentioned (implicitly) in Acts 16:10 (Acts is another book of the New  
Testament which Luke wrote). He did not, therefore, meet Jesus in the flesh and he 
himself was not an eye-witness.  
 
Considered one of the most important Catholic theologians and Bible commentators, 
Cornelius à Lapide's, S.J. writings on the Bible, created a Scripture Commentary so  
complete and scholarly that it was practically the universal commentary in use by 
Catholics for over 400 years. Fr. Lapide's most excellent commentaries have been 
widely known for successfully combining piety and practicality. Written during the 
time of the Counter Reformation, it includes plenty of apologetics. His vast 
knowledge is only equaled by his piety and holiness.  
 

Luke 24: 1-39 
 

Douay Rheims Version  
 

he continuation of the history of the passion.  
 
 

1.  And the whole multitude of them, rising up, led him to Pilate. 
2.  And they began to accuse him, saying: We have found this man perverting our  
nation and forbidding to give tribute to Caesar and saying that he is Christ the king. 
3.  And Pilate asked him, saying: Art thou the king of the Jews? But he answering, 
said: Thou sayest it.  
4.  And Pilate said to the chief priests and to the multitudes: I find no cause in this 
man.  
5.  But they were more earnest, saying: He stirreth up the people, teaching  
throughout all Judea, beginning from Galilee to this place.  

it. And they possess (2) the power of eluding the touch, as they have the 
power of vanishing from the sight, according to what I have just said. These 
properties or powers they use or not, according as they are inclined. 
 
Consequently, glorified bodies can be apprehended by the touch or not, 
according as they will. 
 
You will ask secondly, whether this handling of Christ, His sitting at meat 
with the disciples, and such like, are sufficient proofs of His resurrection? 
 
I answer that these proofs were not absolutely and physically certain, for 
the angels, when they appeared in bodily form, were touched and handled 
by Abraham, Lot, and others; but they are certain in a moral sense, and as 
far as human certainty permits. 
 
1.  Because on this account Christ willed to abide long with the Apostles, 
and to manifest Himself after His resurrection, as in His death, to their 
hearing, sight, and touch, senses which are held by men to be most  
trustworthy. 
2.  Because it pertained to the providence of God not to let these so great 
signs pass unnoticed, but to take away all pretence of deception. For the 
truth of the Messiah and the new religion was at stake, specially the point 
as to whether He really had risen from the dead. 
3.  Because these signs, taken in conjunction with the miracles of Christ, 
and the prophecies of His coming, made it both credible and certain, that 
He had indeed risen from the dead. 



Ver. 35.—How He was known of them in breaking of bread.  S. Luke’s expression for 
the Eucharist. So also S. Paul, 1 Cor. x. 16: “The bread which we break, is it not the 
communion of the body of Christ?” 
 
Ver. 36.—And as they thus spake, Jesus Himself stood in the midst of them. In their 
midst, says Euthymius, that He might be seen of all, like as a shepherd stands in the 
midst of his scattered sheep to gather them again together around him. Ezek. xxxiv. 
12. 
 
“Peace be unto you.” This was the ordinary salutation of the Hebrews, who under the 
name of peace included prosperity, health, and every other blessing. 
 
Very fittingly does Christ grant them His peace, to take the place of the fear and  
perturbation of mind which His death had caused them. For He is the peace of all His 
people, says S. Cyril. Because “doing away with every difficulty, He gathered together 
in one the merits of the Cross, which are peace, because all hindrances are taken 
away.” S. Chrysostom on S. Matt. Xxviii 
 
Ver. 37.—But they . . . supposed that they had seen a spirit. Because of Jesus’ sudden 
appearance in their midst although the doors were shut. 
 
Hence S. Ambrose says, “Although Peter believed in the resurrection, yet it was but 
natural that he should be terrified and affrighted when he saw that the Lord had the 
power of suddenly presenting Himself in bodily form, in a place guarded by closed 
doors, and despite of obstructing walls.” 
 
Ver. 38.—And He said unto them, . . . Why do thoughts arize in your hearts? i.e. why 
do you give way to them and permit them to arise? “These thoughts,” says Augustine 
(serm. 69 De Diversis) “were earthly. For had they been from heaven they would have 
descended, not ascended, into their hearts. Thus Christ showed that He knew the 
hearts of men, (καζδιογνω̃στης, Acts i.. 24) and that He was God.” Titus and  
Euthymius. 
 
Ver. 39.—Behold My hands and My feet,&c. If you cannot believe your sight, believe 
your touch. Let your hands prove whether your eyes have played you false. S.  
Augustine. For the sense of touch is more to be relied upon than the sight. 
 
Handle me (ψηλαφήσατέ), that by touching my body you may be assured of the  
reality of its existence. Hence it is clear, says S. Gregory, that a glorified body is  
immaterial (subtile) by reason of its spiritual powers, but material (palpabile)  
inasmuch as it is true to its nature. 
 
You will ask, firstly, how the glorified body of Christ could be at one and the same 
time material and immaterial? 
 
I answer. First, because glorified bodies possess (1) the property of permeability, and 
hence are able not only to offer no resistance to another body, but even to penetrate  

6. But Pilate hearing Galilee, asked if the man were of Galilee? 
7. And when he understood that he was of Herod's jurisdiction, he sent him 
away to Herod, who was also himself at Jerusalem in those days. 
8. And Herod seeing Jesus, was very glad: for he was desirous of a long time 
to see him, because he had heard many things of him; and he hoped to see 
some sign wrought by him. 
9. And he questioned him in many words. But he answered him nothing. 
10. And the chief priests and the scribes stood by, earnestly accusing him.  
11. And Herod with his army set him at nought and mocked him, putting on 
him a white garment: and sent him back to Pilate. 
12. And Herod and Pilate were made friends, that same day: for before 
they were enemies one to another. 
13. And Pilate, calling together the chief priests and the magistrates and 
the people,  
14. Said to them: You have presented unto me this man as one that  
perverteth the people. And behold I, having examined him before you, find 
no cause in this man, in those things wherein you accuse him.  
15. No, nor Herod neither. For, I sent you to him: and behold, nothing  
worthy of death is done to him.  
16. I will chastise him therefore and release him.  
17. Now of necessity he was to release unto them one upon the feast day.  
18. But the whole multitude together cried out, saying: Away with this 
man, and release unto us Barabbas:  
19. Who, for a certain sedition made in the city and for a murder, was cast 
into prison.  
20. And Pilate again spoke to them, desiring to release Jesus.  
21. But they cried again, saying: Crucify him, Crucify him.  
22. And he said to them the third time: Why, what evil hath this man done? 
I find no cause of death in him. I will chastise him therefore and let him go.  
23. But they were instant with loud voices, requiring that he might be  
crucified. And their voices prevailed. 
24. And Pilate gave sentence that it should be as they required.  
25. And he released unto them him who for murder and sedition had been 
cast into prison, whom they had desired. But Jesus he delivered up to their 
will.  
26. And as they led him away, they laid hold of one Simon of Cyrene,  
coming from the country; and they laid the cross on him to carry after  
Jesus.  
27. And there followed him a great multitude of people and of women, 
who bewailed and lamented him.  
28. But Jesus turning to them, said: Daughters of Jerusalem, weep not over 
me; but weep for yourselves and for your children.  
29. For behold, the days shall come, wherein they will say: Blessed are the 
barren and the wombs that have not borne and the paps that have not 
given suck.  
30. Then shall they begin to say to the mountains: Fall upon us. And to the 
hills: Cover us.  



31. For if in the green wood they do these things, what shall be done in the dry?  
32. And there were also two other malefactors led with him to be put to death.  
33. And when they were come to the place which is called Calvary, they crucified him 
there: and the robbers, one on the right hand, and the other on the left.  
34. And Jesus said: Father, forgive them, for they know not what they do. But they, 
dividing his garments, cast lots.  
35. And the people stood beholding. And the rulers with them derided him, saying: 
He saved others: let him save himself, if he be Christ, the elect of God.  
36. And the soldiers also mocked him, coming to him and offering him vinegar,  
37. And saying: If thou be the king of the Jews, save thyself.  
38. And there was also a superscription written over him in letters of Greek and Latin 
and Hebrew THIS IS THE KING OF THE JEWS.  
39. And one of those robbers who were hanged blasphemed him, saying: If thou be 
Christ, save thyself and us.  
40. But the other answering, rebuked him, saying: Neither dost thou fear God, seeing; 
thou art under the same condemnation?  
41. And we indeed justly: for we receive the due reward of our deeds. But this man 
hath done no evil.  
42. And he said to Jesus: Lord, remember me when thou shalt come into thy  
kingdom.  
43. And Jesus said to him: Amen I say to thee: This day thou shalt be with me in  
paradise.  
44. And it was almost the sixth hour: and there was darkness over all the earth until 
the ninth hour.  
45. And the sun was darkened, and the veil of the temple was rent in the midst.  
46. And Jesus crying with a loud voice, said: Father, into thy hands I commend my 
spirit. And saying this, he gave up the ghost.  
47. Now, the centurion, seeing what was done, glorified God, saying: Indeed this was 
a just man.  
48. And all the multitude of them that were come together to that sight and saw the 
things that were done returned, striking their breasts.  
49. And all his acquaintance and the women that had followed him from Galilee 
stood afar off, beholding these things.  
50. And behold there was a man named Joseph who was a counsellor, a good and a 
just man,  
51. (The same had not consented to their counsel and doings) of Arimathea, a city of 
Judea: who also himself looked for the kingdom of God.  
52. This man went to Pilate and begged the body of Jesus.  
53. And taking him down, he wrapped him in fine linen and laid him in a sepulchre 
that was hewed in stone, wherein never yet any man had been laid.  
54. And it was the day of the Parasceve: and the sabbath drew on.  
55. And the women that were come with him from Galilee, following after, saw the 
sepulchre and how his body was laid.  
56. And returning, they prepared spices and ointments: and on the sabbath day they 

rested, according to the commandment. 

angels. 
3. To teach us how we ought to reverence Christ, and those blessed ones 
who have entered into heaven. For we are bound to render to our glorified 
Lord the worship of latria, and to the blessed saints that of dulia. 
4. That the disciples might return to the Apostles, who were sorrowing over 
the death of Christ, and comfort them by the tidings of His resurrection and 
appearing. 
 
Ver. 32.—And they said one to another, Did not our Hearts burn within 
us? This was a new and certain proof that Christ was alive from the dead. 
For Christ taught not as Aristotle, Plato, and the philosophers, but so as to 
inflame the hearts of his hearers with divine love. Let then all teachers and 
interpreters of Holy Scripture imitate their Master, and seek not only to 
enlighten the understandings of those who attend upon their teaching, but 
to kindle the love of God in their hearts as well. Let them not be content 
with being as the Cherubim, but be also as the Seraphim. Let them be as S. 
Francis and his disciple S. Bonaventura, who became known as the 
“Seraphic Doctor.” 
 
So David wrote, “Thy word is very pure” (ignitum, Vulgate), Ps. cxix. 140; 
and Solomon: “Every word of God is pure,” Prov. xxx. 5; and Moses: “From 
His right hand went a fiery law,” Deut. xxxiii 2. 
 
So also Christ. declared, “I am come to send fire on the earth.” Luke xii. 49. 
Thus the Baptist “was a burning and a shining light,” S. John v. 35; and Elias 
the prophet “stood up as fire, and his word burned like a lamp,” Ecclus. 
xlviii. i. Let us be, each one, an Ignatius, a burning and fiery disciple and 
preacher of Christ, so that the words of the prophet may be true of us, 
“Their appearance was like burning coals of fire, and like the appearance of 
lamps.” “They ran and returned as the appearance of a flash of lightning.” 
 
Ver. 33.—And they rose up the same hour (i.e., immediately and without 
waiting to finish their meal) and returned to Jerusalem, and found the  
eleven gathered together. Actually there were but ten assembled, for 
Thomas was absent and Judas had hanged himself. But the Apostolic  
college is spoken of as “the eleven,” even though some of the members 
may not happen to be present. 
 
They “returned” (ύπέστζεψαν) quickly, filled with an eager joy. 
 
Them that were with them. The other disciples who were tarrying at  
Jerusalem with the Apostles. 
 
Ver. 34.—Saying, The Lord has risen indeed, and has appeared unto   
Simon. Christ appeared unto Peter before He showed Himself to the two 
disciples and the rest of the Apostles, because he was penitent, and  
because he was the prince of the Apostles. See verse 36. 



companion. But that which is given by His hand is not only sanctified, but  
sanctification and a cause of sanctity to the recipient.” 
 
Again, “How did the Lord will to make Himself known? By the breaking of bread. We 
are content then; in the breaking of bread the Lord is made known unto us. In no  
other way is it His will to reveal Himself. Therefore, although we shall not see Him in 
bodily form, He has given us His flesh to eat.” S. Augustine (Serm. 140 De Temp.) 
 
This passage of Holy Scripture is a proof of the use of one species only in the  
Eucharist, for it is clear that Christ neither consecrated nor gave the cup to the  
disciples. After He had blessed the bread, and given it to them, they knew Him, and 
immediately He vanished out of their sight.  S. Augustine, Chrysostom, Bede and  
others. 
 
Ver. 31.—Their eyes were opened. “See here the power and effect of the Eucharist. It 
opens the eyes of the mind to the knowledge of Jesus, and enables it to comprehend 
heavenly and divine mysteries. For the flesh ofChrist possesses a great and  
illuminative power.” Theophylact. Hence S. Augustine (Serm. 140 De Temp.) says, 
“Whosoever thou art that believest, the breaking of bread consoles thee, the absence 
of the Lord is no absence. Have faith, and He whom thou seest not is with thee.” 
 
Tropologically, he goes on to say, “By the exercise of hospitality we come to the 
knowledge of Christ.” Again, “Let him who wishes to understand what he has heard, 
put in practice what he has understood.” “Behold the Lord was not known whilst He 
was speaking, but when He gives them to eat, He allows Himself to be recognised.” 
Gregory. Or according to the Gloss. “Truth is understood better in operation than by 
hearing; and none know Christ unless they are partakers of His Body, i.e. the Church, 
whose unity the Apostle commends in the sacrament of bread, saying, ‘we being 
many are one bread, and one body.’” 1 Cor. x. 17. 
 
And He vanished out of their sight. άφαντσς εγ̉ένετο, absconditus ab illis, Arabic  
version. Christ was present with His disciples, but made Himself invisible to them: a 
power possessed, as theologians teach us, by His glorified body. So after His  
resurrection He was wont to appear to His disciples and vanish from their midst. 
 
Calvin, rashly, denies this, and contrary to its meaning translates άφαντος by “He 
withdrew Himself.” He denies this somewhat craftily, lest he might be compelled to 
acknowledge that Christ was present in the Eucharist, but hidden and invisible. 
 
The causes why Christ vanished out of their sight directly He was recognised by the 
disciples are these: 
 
1. To show that He had risen from the dead, and had become glorified. For it is the 
property of a glorified body to appear or disappear at will. His sudden disappearance 
therefore was a new argument by which Christ proved the truth of His resurrection. 
2. To teach that by the resurrection He had passed from this mortal life to a state of 
glory, and therefore no longer held familiar converse with men, but with God and the  

Ver. 1.—Now upon the first day of the week. The first day after the  
Sabbath, the Lord’s day, i.e. the day on which Christ rose from the dead. 
See S. Matt. xxviii. I. 
 
Ver. 10.—Joanna. A disciple, although her husband Chusa was the steward 
of Herod, who was an avowed enemy of Christ. So, as in the cases of SS. 
Serena, the wife of Diocletian, Antherina, her daughter, Tryphonia and  
others who were the near relatives of emperors notorious for their  
persecutions. God gathers roses from thorns, and wills that wives should 
win over their husbands, and that queens should make of none effect the 
evil counsel of kings. 
 
Ver. 13.—And, behold, two of them went that same day to a village called 
Emmaus, &c. These two are generally considered to be the same as those 
mentioned by S. Mark xvi. 12, but Euthymius is of a different opinion, and 
argues that the Apostles believed these (see verse 34), whereas S. Mark, 
xvi. 13, expressly states that those spoken of by him, “went and told it unto 
the residue: neither believed they them.” But I answer that most of them 
believed, although some, as Thomas, doubted. 
 
You ask, who were these two? I answer, one was Cleopas, but that it is  
uncertain about the other. S. Ambrose thinks he was called Amaon,  
because he was a native of Emmaus. Origen calls him Simeon. S. Epiphanius 
considers him to be the Nathanael mentioned by S. John i. 45. Very many 
again think that it was S. Luke himself, but it seems from the introduction 
to this Gospel that S. Luke had never seen Christ in the flesh, and that he 
was converted after the death of the Lord. 
 
Two of them, i.e. of the disciples, went probably on some matter of  
business, and also for the purpose of diverting their thoughts from the sad 
subject of their Master’s passion.  
 
Threescore furlongs, στάςιους i.e., 125 paces, the eighth part of a Roman 
mile. 
 
Called Emmaus. Emmaus was a village in the time of Christ, according to S. 
Jerome the birthplace of Cleopas; who seems now to have gone thither for 
some family reason. In the Hebrew the name may mean, according to its 
spelling, “fear” or “ardour.” Each meaning is here very appropriate, for 
these two disciples were of a timorous disposition, but when the love 
of Christ was kindled in their hearts, their fear gave place to burning zeal. 
Others take εμ̉μαὺς as equivalent to  עם מאוםam mans, “a people 
rejected,” and explain that the two disciples, because of their doubtings 
and distrust, were drawing nigh unto rejection, but were recalled 
by Christ and sent back to the chosen Apostles in Jerusalem. 
 
Some say that this Emmaus, after the capture of Jerusalem by the Romans,  



was enlarged and called Nicopolis, of which Sozomen writes, “Before the village, 
where the roads meet, when Christ made as though He would have gone further, is a 
healing spring, in which not only men, but also animals suffering from manifold  
diseases, seek relief. For they say that Christ came thither with the disciples, and 
washed His feet therein, from which time its waters have possessed healing power.” 
He adds something similar about a tree near Hermopolis, the leaves, fruit, and bark of 
which cure many diseases, because it bent in adoration as Christ passed on his flight 
into Egypt. 
 
Many are of opinion that there were two places known by the name of Emmaus, one, 
the city afterwards called Nicopolis, about 140 stadia from Jerusalem, the other the 
village mentioned in the text. 
 
Ver. 14.—And they talked together of all these things which had happened, i.e. they 
were talking of the sufferings, the death, and the burial of their Master, grieving that 
so great a prophet had suffered so unworthily, and sorrowing because they would see 
Him no more; for they evidently despaired of his resurrection and of the redemption 
of Israel. 
 
Ver. 15.—And it came to pass, &c. Jesus teaches here that He is present with those 
who speak concerning Him. Let us then speak of Jesus, and He will be present with us 
also, and take part in our communings: not indeed now in bodily form, but spiritually, 
by the grace of His Holy Spirit, by which He inspires our hearts. For this much He  
Himself has promised, saying, “Where two or three, are gathered together in My 
name, there am I in the midst of them,” S. Matt. xviii. 20. They therefore that speak of 
good have Jesus in their midst. They who speak of evil, Satan. Of this there can be no 
doubt. 
 
Ver. 16.—But their eyes were holden. You will ask, How was this effected? 
 
1.  Dionysius the Carthusian replies, and S. Augustine (lib. xxii. chap. 9 De Civit.)  
favours his opinion, that they were struck with blindness like the men of Sodom, Gen. 
xix. 11. But this can hardly be true, for they saw Christ, and conversed with Him,  
although they knew Him not. 
2.  Cajetan thinks that their eyes were holden because their minds were so  
preoccupied, and taken up with the events which had come to pass. But the words of 
S. Mark xvi. 12, “He appeared in another form” are against this view. 
3.  S. Augustine (Epist. 59, Quæst. viii.) is of opinion that some change had come over 
the countenance of Christ, as at the transfiguration. But this does not accord with the 
dignity of his glorified body, which is changeless and everlasting. Later on, Augustine 
(De Consens. Evang. iii. chap. 25) changed his opinion and says that the eyes of the 
disciples were clouded over by Satan, or a darkness of some kind cast upon them, so 
that they might not recognise Christ. But, like as He appeared to the Magdalen in the 
form of a gardener, so he appeared to the two disciples in another form. The  
circumstances of His appearance were in accordance with His will and uninfluenced 
by the action of Satan. 
 

Hence S. Augustine (Quæst. Evang.) says, “When one feigning has  
reference to a certain meaning, it is not a falsehood, but a certain figure of 
the truth.” And again, “A fiction founded on truth is a figure; not so  
founded, it is a lie.” And S. Gregory (hom. 23 in Evang.) writes, 11 By the 
word ‘fingere’ we mean to put together or form, hence modellers of clay 
we call ‘figuli.’ He who was the truth did nothing by deceit. He manifested 
Himself to them in the body, such as He came before them in their midst. 
He would prove them whether they could show charity to Him as a 
stranger, although they might not yet love Him as God.” 
 
Ver. 29.—And they constrained Him. “From which example it is gathered,” 
says S. Gregory, “that strangers are not only to be invited to hospitality, but 
even to be taken by force.” And S. Augustine adds (Serm. 140 De Temp.), 
“Detain a guest, if you wish to recognise the Saviour; for hospitality re-
stored what unbelief had taken away.” 
 
Saying, Abide with us; for it is towards evening, and the day is far spent, i.e. 
it is drawing near sunset. In order to detain Christ as their guest they  
exaggerate the lateness of the hour, for they returned soon after to  
Jerusalem, which was a three hours’ journey. 
 
Cardinal Hosius his whole life long had these words continually in his heart 
and on his lips, and died repeating often, “Abide with us, 0 Lord, for it is 
toward evening,” and in truth the Lord abode with him, working many  
marvels by his means in Poland, in Germany, and in Italy, which are related 
by his biographer Rescius, who ends by eulogising him as “the atlas of  
religion, the voice and other hand of Paul, the demolisher of Luther, the 
janitor of heaven, and the love and admiration of the world.” 
 
Ver. 30.—He took bread and blessed it. He blessed it by causing it to  
become His body as in the consecration of the Eucharist. For 
that Christ thus consecrated it, although Jansenius and some others deny 
it, is clear: 
 
1.  Because S. Matthew, S. Mark, and S. Luke use the same words  
concerning the institution of the Eucharist, as S. Luke uses here. 
2.  Because this blessing does not appear to have been given it the  
commencement of the meal, for Christ wished not to vanish out of their 
sight before He had eaten with them, lest they might think him a phantom. 
It was given in the midst, or rather at the end, of the meal. It was not  
therefore the ordinary blessing on what had been provided for their use, 
but solemn and eucharistic. 
3.  This is clear also from the effect which this blessing of the bread had  
upon the disciples. “their eyes were opened and they knew Him.” 
4.   Furthermore, this is the opinion of the great majority of the Fathers. So 
the author quoted by S. Chrysostom (Hom. 17) says, “The Lord not only 
blessed the bread, but gave it with His own hand to Cleopas and his  



they make mention of the third day, they show themselves mindful of the words 
of Christ, ‘on the third day I shall rise again;’” and again, “On the whole they spake as 
men in perplexity and doubt.” 
 
Ver. 22.—Yea, and certain women also of our company made us astonished 
(εξ̉έστησαν). For what the women had told inspired them with awe rather than fear, 
and, says Theophylact, “overthrew their doubting and unbelief, whilst it strengthened 
their faith and hope in the resurrection of Christ. Their fear therefore struggled with 
their hope, and between the two they were undecided and in doubt.” 
 
Ver. 25.—Them said He unto them, 0 fools. Άνόητοι, rendered here in the Vulgate 
“stulti,” but Gal. iii. i., “insensati.” With these keen words Christ as the Master  
rebukes the disciples for their ignorance and slowness to believe. For a teacher is 
allowed to stimulate his disciples by sharp reproof to the pursuit of higher or more 
accurate knowledge. See S. Matt. v. 22. 
 
So our nature, frail and dull of understanding, needs some such stimulus to, enable it 
to believe in spiritual things, and to keep itself steadfast in the hope of their  
realisation. 
 
Ver. 26.—Ought not Christ . . . to enter into His glory? He calls His glorious  
resurrection and ascension, the sending of the Holy Spirit, His exaltation over every 
creature, the adoration of His name, the spread of the gospel throughout all the 
world, and His eternal kingdom, “glory.” 
 
“Ought not,” (“futurum erat,” the Arabic and Syriac). It behoved Christ through the 
Cross to enter glory: 
 
1.  Because the prophets had foretold it. 
2.  Because God the Father had decreed it from all eternity. 
3.  Because it was necessary that He should purchase our redemption by His death 
upon the Cross. 
4.  Because it was fitting that such glory should be obtained through the merit of such 
sufferings and labour. 
5.  Because it behoved Christ, as leader, to become an example to the martyrs, and to 
all those who strive through much tribulation to enter into the kingdom of heaven. 
 
The meaning is, “My death upon the Cross has shaken your faith and hope in My  
resurrection, therefore ye said ‘we trusted’ (sperabamus). But ye spake rashly and 
without cause. For this ought to have confirmed your faith, for there is none other 
way to the resurrection save through death, nor to glory save through suffering, and 
the reproach of the Cross.” 
 
Ver. 28.—And He made as though He would have gone further. This was no deceit: for 
He would have gone on if the disciples had not constrained Him, but as He knew that 
they would thus constrain Him to abide with them, in this respect he was not willing, 
but was making as if (πζοσεποιει̃το) He would have gone further. 

I say, therefore, that they did not know the Lord, because although the 
body of Christ is unchanged, yet because it was glorified and united to the 
divine Word it possessed the power both of withdrawing itself from view, 
and also of affecting the sight of beholders either by appearing in a  
different form, by changing the medium as mirrors do, and even by a direct 
change of vision. For this is what, S. Luke says, “their eyes were holden,” by 
Jesus, just as if they had been covered by a veil so that they were unable to 
exercise their functions. Hence immediately that Jesus willed, they  
recognised Him. 
 
It is much more easy to account for the fact that the disciples did not  
recognise the voice of Christ, for many without any difficulty so change the 
sound of their voices as to appear other than they are.  S. Thomas, Suarez, 
and others. 
 
There are several reasons why Christ appeared in another form to these 
disciples. 
 
1.  Because Christ and the angels when they appear to men make  
themselves like those to whom they appear. The two disciples were.  
journeying: Christ therefore appeared to them as a wayfarer. They were in 
doubt concerning Him: therefore He made as if He were a stranger. So S. 
Augustine (de Consens. Evang. iii. 35) and S. Gregory (hom. 23 in Evang.) 
say, “The Lord did that outwardly in the eyes of the body which was done 
by themselves inwardly in the eyes of the mind. For they themselves  
inwardly both loved and doubted, but to them the Lord was present  
outwardly, although He did not reveal himself. To them, therefore, as they 
talked of Him He exhibited His presence, but as they doubted of Him He 
concealed the appearance which they knew. He indeed conversed with 
them, upbraided them with their hardness of heart, expounded the  
mysteries of holy Scripture which referred to Himself, yet because in their 
hearts He was a stranger to their faith, He made as though He would have 
gone further.” 
2. Lest, if He at once manifested himself to the disciples they might be 
overcome by the novelty and newness of His resurrection, and imagine that 
they saw not Christ but a phantom, and therefore might remain doubtful 
whether He had risen from the dead. But now since He had conversed with 
them for some time, and then made Himself known, they could no longer 
doubt that He had risen from the dead. 
3. “That the disciples might lay bare their sorrows and be cured of their 
doubt.” Theophylact. For if He had at once said that He was Christ, they 
would not have dared to confess that they had been doubtful of the  
resurrection. 
4. That from the circumstances of His appearance He might teach us that 
we are pilgrims and strangers, seeking an heavenly country, which we 
should be ever longing for, and strive our utmost to obtain. Wherefore S. 
Francis, who happened on a certain occasion to be spending his Easter in a  



monastery, where there were none of whom he could ask charity, mindful of our 
Lord’s appearance to the two disciples in the form of a stranger on that very day, 
asked alms of the brothers themselves; and when he had received their alms, in a 
burst of sacred eloquence, he reminded them with all humility, that on their way 
through the desert of this world as strangers and pilgrims, like the true Israel they 
should in all lowliness of mind continue to celebrate the Passover of the Lord,  i.e.,  
their passage from this world to the Father; and he went on to inform them that it is 
the pilgrim’s rule to seek shelter under the roof of others, to thirst for their own 
country; and peacefully journey thereunto. (Chronicle of the order of S. Francis). 
 
Ver. 17.—And He said unto them, What manner of communications are these that ye 
have one to another, as ye walk and are sad? σκυθζωποί, “sullen” in the sense of 
downcast. Christ knew whence their sadness arose, but asks them the cause, in order 
that He might remove it: “As I followed I heard you speak of some one who was slain 
at Jerusalem; tell me therefore who he was, and how, and for what reason he was 
put to death.” 
 
Ver. 18.—And one of them, whose name was Cleopas, answering said, &c. This  
Cleopas was the brother of S. Joseph, the husband of the Blessed Virgin, the father of 
S. James the less, and S. Jude, and the grandfather of S. James the greater and S. 
John, who were the sons of Salome, the daughter of Cleopas. See chap. iii. 23. 
 
Helecas, Bishop of Cæsarea, tells us on the authority of S. Jerome, that “Cleopas, or 
Alphæus, was the brother of S. Joseph, and one of the seventy disciples, and that he 
was slain by the Jews in the castle of Emmaus because of Christ.” He was therefore a 
martyr. Hence, in the Roman Martyrology, the 25th of September is put down as the 
birthday of Blessed Cleopas, the disciple of Christ, who they say was slain by the Jews 
for confessing the faith in the very house in which he had entertained the Lord. See 
also Dorotheus (Lives of the Patriarchs). 
 
Again, Cleopas, in the Greek Κλεόπας, is the same as “all glory,” for the Jews who 
were subjugated by Alexander and the Greeks, took Greek names. But in the Hebrew 
the name may be taken to mean “adding to or increasing the Church,” for  קהלה

kehala, is an assembly or church, and  ,ּכושpus, is to multiply. For Cleopas gave many 
sons and daughters to the Church of Christ. 
 
Art thou only a stranger in Jerusalem? Theophylact and Euthymius translate παζοικει̃ς 
εν̉ Ιεζονσαλὴμ by “Art thou (only) a dweller in Jerusalem?” Others render it, “Art thou 
(only) a sojourner in Jerusalem?” The meaning is “Art thou such a stranger in  
Jerusalem, and so ignorant of what has been done in it to Jesus of Nazareth, as to ask 
who and what he was, about whom we are so sorrowfully conversing? All know the 
circumstances of His crucifixion and death, and can talk of nothing else. How is it that 
thou only art ignorant of these things?” 
 
Ver. 19.—And He said unto them, What things? Christ constrains them to open their 
grief and to confess their doubts as to His resurrection. 
 

And they said unto him, concerning Jesus of Nazareth. They acknowledge 
Him, says Bede, to be a great prophet, but they do not speak of Him as the 
Son of God, either because their faith was imperfect, or because they 
feared lest they might fall into the hands of the persecuting Jews. For they 
knew not with whom they were speaking and therefore concealed what 
they believed to be true. Because they say (verse 21) that they trusted that 
it had been he, as being the Messiah and the Son of God, which should 
have redeemed Israel. 
 
Mighty in deed and in ward. So should every Christian be, especially those 
who have devoted themselves to a religious life, or have been called to any 
office in the Church. What they preach they should perform, and teach first 
by example and then by word. 
 
Ver. 20.—And how the chief priests, and our rulers delivered him, &c. They 
do not accuse the chief priests and the rulers, although they were  
persuaded of the injustice of their actions. For they feared lest this stranger 
might be a spy, seeking some cause of accusation against them. 
 
Ver. 21.—But we trusted that it had been he which should have redeemed 
Israel from the power of their enemies, e.g., from the power of the  
Romans. 
 
“We trusted that he had been the Messiah who would have restored the 
kingdom of Israel to the same, or even greater, dignity than it had  
possessed in the time of David and of Solomon. But now that he has been 
so unworthily put to death, although we do not despair, we have but little 
hope.” 
 
This was their grief, the wound which their faith had received, which  Christ  
desired to hear from them, in order to heal. 
 
“0 disciples,” says S. Augustine (serm. 140 De Temp.), “ye were hoping, 
therefore ye do not now hope. Behold Christ lives, but your hope within 
you is dead;” and again, “He was walking with them as their companion, 
and yet was their leader and guide.” 
 
And beside all this, to-day is the third day, &c. For Christ was crucified on 
the sixth day, and after three days rose from the dead. This is an  
aposiopesis, for the disciples, anxious and perplexed, knowing not what to 
think about Christ, as good as say, ‘Jesus when He was alive said that He 
would rise from the dead on the third day; but although this is the third day 
we know not whether He has risen or is yet to rise.” They were doubtful, 
balanced between hope and fear. “They speak thus,” says Theophylact, “as 
men in doubt, and seem to me to be very undecided in their minds, for 
they are not absolutely unbelieving, nor do they believe aright. For their 
words ‘we trusted that it had been he,’ &c., indicate incredulity, but when  


